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BLESSED GILES OF ASSISI. 



CHAPTER I. 

THE CALL TO POVERTY. 

“ lilt homo , hiatus Franciscus, nunquam deberet nominari , quin homo pros 
gaudio lamheret labia sua; tan turn modo sibi defuit unum , scilicet corporis 
fortitudo ; si enim habuisset tale corpus , quale ego habeo , scilicet ita robustum, 
proculdubio totus mundus eum sequi minime potuisset — jBgidius. 

“ TELL the Perugians that the bells shall never ring for my 
canonisation, nor for any great miracles wrought by me.” 
And yet, after the lapse of more than six centuries, it appears 
probable that these, the last recorded words of the humble 
Giles of Assisi, may be disproved, and he may be the first of 
the original disciples of Saint Francis of Assisi to receive the 
full honours of canonisation. From among the little group 
of simple-minded, single-hearted men who at the dawn of 
the thirteenth century were the first to receive the message of 
evangelical perfection and to cluster around St. Francis, it is 
almost invidious to point to any one as the most fascinating 
and attractive of those Knights of his Round Table, as the 
Saint himself called them. The “Little Flowers of St. 
Francis,” now fortunately so well known to modem readers, 
has endeared them one and all to us : and each of them, Leo, 
Bernard, Juniper, Giles, has his own place in our affections. 
But Blessed Giles of Assisi might, if he had not been the 
humblest and most retiring of men, have claimed a place 
second to none among the apostolic founders of the movement, 
which stirred the dry bones of Western Christendom in the 
thirteenth century. 

VOL. vm i 
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• : • : : BLESSED GILES OF ASSISI 

Blessed Giles of Assisi has hitherto been known in this 
country in two ways: by the chapters included in most 
editions of the u Little Flowers,” which give episodes in his 
life which are very beautiful, but not perhaps all of unquestion- 
able authenticity ; and by his " Golden Sayings,” which have 
been admirably translated into English and edited by Father 
Paschal Robinson, O.F.M. This work is a completely satis- 
factory edition of the “ Golden Sayings,” and those who are 
primarily interested in Blessed Giles on account of his ascetic 
philosophy and of the contribution which he made to the 
religious philosophy and to the literature of the Middle Ages 
may not need to go further afield. But others, to whom the 
human document is of even greater fascination, will want to 
know Blessed Giles himself. As far as the present writer is 
aware, there is as yet no critical version of the Life of Blessed 
Giles published in this country, nor any translation of his life 
into English. To combine as far as is practicable the critical 
and the popular — never an easy task — is the object of this 
work. 

The impulse to study and then to write about Blessed Giles 
came from the chance consultation of the catalogue of the 
Canonici Manuscripts in the Bodleian Library, the finding of 
a hitherto unknown copy of the life in Cod. Misc. 528, and 
the investigation of that MS., which has formed the basis of 
this edition. It is impossible to make a careful study of the 
manuscript sources of the Life of Blessed Giles without be- 
coming immersed in the many complex problems which are 
interwoven with one another in early Franciscan literature. 
To a number of these it will be necessary to allude : but it 
would be going far beyond the scope of this work to attempt 
to solve some of these problems, for the complete settlement 
of which we still are and perhaps always shall be without suf- 
ficient material. The primary aim will be to get at the most 
primitive version of the Life, to discuss the position of Brother 
Leo as its author, and to make the personality of Giles real 
and living to British readers. Giles first appears in the 
Franciscan story about two years after St. Francis himself had 
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made the great surrender, and, deliberately choosing a life of 
poverty, had embarked upon that venture of faith which was 
to earn for him first the ridicule and contempt of his relatives 
and friends in Assisi, then the affectionate regard and esteem 
of the dwellers in the towns and villages of the Umbrian plain, 
and now the devotion of the Faithful throughout the world. 
“The day will come,” said the young Francis when in prison 
bonds in Perugia in 1202, “when the world will fall down and 
pray to me.” 1 The words have come true, but nothing seemed 
more unlikely at the time when Giles, hearing from his friends 
and kinsmen of the eccentric and fanatical son of the merchant 
Peter Bernardone, and of his two disciples, Bernard of Quinta- 
valle and Peter Cathanius, resolved to throw in his lot with 
them. The chronicles are silent concerning the earlier life 
of Giles : we do not know whether he was younger than 
Francis or older, but we get some impression of him from 
Thomas of Celano’s description : 8 “ a simple, upright, God- 
fearing man, who for a long time, perfect in obedience, lived 
a holy and devout life, by the labour of his hands, giving us 
an example of solitaiy life and of holy contemplation ” 

On 23rd April, the day of England’s Patron Saint, St 
George, Giles took his resolve to leave the world and seek 
out St. Francis and his two disciples. It is not easy to 
determine the year in which his conversion and that of Ber- 
nard and Peter took place. It is equally difficult to deter- 
mine the year of his death: and the two events must be 
calculated, the one in relation to the other. 

Some MSS. of the life contain no dates: others contain 
dates which cannot be taken without reserve. The version 
which we believe to be the most primitive at present known, 
contains no date either of his conversion or of his death : the 
longer version gives in most MSS. the date 1209 for his 
conversion and 1262 for his death. 

This, however, is clear from the early narratives of the 
foundation of the Order, that the call of the first disciples 

lM Adhuc sanctus adorabor per seculum totum,” II Cel. i. 4. 

2 1 Cel. x. 25. 
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was about a year before the journey of St Francis and his 
followers to Rome for the approval of their primitive Rule 
by the Pope. There has been much controversy as to the 
year to which the approval of the First Rule should be as- 
signed. It was either 1209 or 1210 : and if that is so, the 
conversion of Giles took place either in 1208 or 1209. A 
strong argument for the later date, 1209, is reached in a some- 
what indirect way. All the versions agree in recording that 
Giles died on the Vigil of the Feast of St George, at the 
hour of the early morning office: in other words, early on 
23rd April. Now his death occurred either in 1261 or 1262. 
The MSS. which contain a date say 1262. The year 1261 is 
extremely improbable, because in 1261 Easter Sunday fell on 
24th April : that being so, the 23rd April, being Easter Eve, 
would certainly not have been observed that year as the Feast 
of St George, and if Giles had died on 23rd April, 1261, it 
seems certain that reference would have been made to that 
date as Easter Eve. On this basis, admittedly not very con- 
clusive, it appears best to accept the statement of the best 
MSS. of the Chronicle of XXIV Generals— that Giles died 
on St George’s Day, 23rd April, 1262. The same MSS. say 
that he died in the fifty-second year from his conversion, 
while the MSS. of the Short Life 1 (including the one here 
edited) speak of his death as occurring “ when fifty-two years 
had been completed”. 2 It would thus appear that the con- 
version of Giles could not have taken place earlier than in 
1209. 

A confirmation of this date is found in the fact that all 
the MSS. agree in referring to the death of St. Francis (4th 
Oct., 1226) as having taken place in the eighteenth year of 
Giles* conversion, that is seventeen years before April, 1226 : 
which again brings us to 1 209.* 

Rising early on the morning of St George’s Day, Giles 

1 For explanation of the terms Short Life and Long Life, see p. 28. 

* It is not very apparent on what authority Father Paschal Robinson states 
that Giles lived fifty-three years in the Order. “ Golden Sayings," p. xl. 

* In the narrative which follows the conclusions reached on certain critical 
questions discussed in detail in later chapters me assumed. 
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betook himself first of all to the Church of St. George, now 
part of Santa Chiara ; and, having heard Mass, he set out to 
find St Francis. 

Leaving Assisi by the East Gate, now known as the Porta 
Nuova, he made his way past San Damiano to the leper 
settlement of Rivo Torto, which stood on the main road run- 
ning from Perugia through Spello to Foligno. It was at the 
cross-roads, where the track from San Damiano joined the 
main road, that Giles prayed for guidance in his search for 
the Portiuncula and for St Francis. The Portiuncula, or as 
it was then called Sancta Maria, lay surrounded by woods a 
little off the highway in the direction of Perugia. Giles soon 
found his prayer answered, for at that very moment Francis 
himself, making his way to the wood for prayer, came to meet 
him. Giles fell down at his feet and begged to be allowed to 
join his company. The answer of Francis to his appeal 
shows his burning conviction of the dignity of the life to 
which he had himself been called and to which he was to call 
others. “ A great gift it is, dearest brother, which the Lord 
hath given thee. If the Emperor were to come to Assisi and 
choose one from the city to be his knight or his chamberlain, 
many would there be who would fain be chosen. How much 
greater a gift oughtest thou to count it, that God hath chosen 
thee and called thee to His court ! ” And with these words 
he raised Giles and took him to the little church hidden in 
the woods, and, calling Brother Bernard, said, “ The Lord hath 
sent us a good brother Thus did Giles cast in his lot with 
the little poor man of Assisi and join himself to a movement 
which was destined to purge, even to save, the Church. 

There was no delay in giving Giles the outward and 
visible sign of his new vocation, the plain habit of coarse 
brown cloth which has persisted for seven centuries as the 
distinctive garb of those of the Order who have most closely 
followed their Founder. Leaving their humble dwelling in 
the woods at Sancta Maria, Francis and Giles set out for 
Assisi, doubtless following the long dusty road which still 
leads from the Portiuncula up to the gate now known as 
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Porta San Pietro, though it is likely that at that time the 
lower part of the road was nothing but a track in the woods. 
That afternoon walk was to be the first test of the new dis- 
ciple’s resolve. A poor woman accosted Francis and begged 
an alms for the love of Christ, an appeal which Francis never 
could resist Giles, who was of course still in his worldly 
attire, rose to the occasion. Scarcely had his master bidden 
him divide his mantle and give the poor woman a share, than 
he hastily removed his garment and gave her not half but the 
whole. Immediately Giles was filled with the keenest joy : 
by this outward act of renunciation he had won his spurs as 
a Knight of the Round Table. 
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THE MISSIONARY JOURNEYS. 

“ Quis magis meretur vadsns ad sanctum Jacobum vel ad sanctum Jacobum 
osttndens viam ? ” — AJgidius. 

The first year of Giles’ life as a Friar was spent in close 
association with St. Francis. It is difficult to know whether 
to accept the account given by the compiler of the Long Life 
and based upon the “ Legend of the Three Companions,” how 
immediately after the reception of Giles, Francis and his new 
follower set off on a tour in the March of Ancona. The 
critical aspects of the matter are discussed later. It seems 
probable that there were tours during the time following the 
reception of Giles and while the number of Friars was still 
but four; not exactly for public preaching, but for private 
hand-to-hand work with individuals . 1 One of these may well 
have been the occasion when Francis and Giles went on foot 
to the March of Ancona. But wherever the incident is placed 
in that first year, it is one of the most beautiful and char- 
acteristic episodes of early Franciscan days. Francis, who, as 
the " Mirror of Perfection ” tells us, used the French tongue 
when carried away with the exuberance of his feelings, went 
along singing aloud in French and praising God. Turning to 
his wondering companion he said : u Our Order will be like 
a fisherman, who casts his nets into the waters, catching a 
great multitude of fishes : the big ones he choses out, but the 
small he leaves in the water.” Such optimism was a test of 
the new disciple, seeing that at that time the Order numbered 

1 Anal. Franc., Tom. iii. p. 76. “ Licet autem Sanctus adhuc populo non 
pltne praedicartt.” 

(7) 
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but four : but, recognising instinctively the spiritual genius 
of the man whom he was following, he wondered but believed 
and exhorted others to do the same. And so they returned 
to the Portiuncula and rejoined Bernard and Peter. 

Months passed, during which the band of followers was 
raised first to six by the reception of Sabbatino, Morico, and 
John of Capella, and a little later to seven when Philip the 
Long joined them. It was then that the first regular preaching 
mission of the whole band was undertaken. St. Francis 
called them together and exhorted them to go out two and 
two into the great world which lay outside Umbria, bidding 
them lead men to repentance by their lives rather than by 
precept. His unconquerable spiritual optimism and his never- 
failing confidence in his mission were infectious and irresistible. 
And thus they went out, as he bade them; and whenever 
they came to a Church or to a wayside Calvary, they bowed 
themselves, devoutly saying : “ We adore Thee, O Christ, and 
bless Thy Name for all the churches which are in all the 
world, because by Thy holy Cross Thou hast redeemed the 
world ”, 

This time Bernard of Quintavalle was the companion of 
Giles, and their goal was the shrine of St. James at Compo- 
stella, a renowned place of pilgrimage. Probably it was the 
late autumn when they set out on their journey and the year 
was that of Giles* conversion, either 1208 or 1209. We learn 
very little as to this journey in either of the lives of B. Giles : 
except that it was a time of intense hardship, when they 
suffered hunger, cold, thirst, and persecution. But love of his 
fellow-men carried Giles through these experiences : meeting 
a poor man he wanted to give him his garment, but as he had 
only his one tunic, he could merely take off the hood and give 
it to him : and this he did, going himself for twenty-one days 
without a hood. 

The * Legend of the Three Companions ” helps to fill in the 
details of this pilgrimage. For though the name of Giles is 
not mentioned in those paragraphs, it is clear that the account 
relates to Bernard’s tour with Giles. At any rate they reached 
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Florence and could find no one to give them shelter. One 
night they spent in the porch of a house, for the lady of the 
house mistrusting them and their errand, would not allow 
them to come inside. Next morning, after a night spent in 
the intense cold of a Northern Italian winter, Bernard and 
Giles betook themselves to Church to hear Mass : and the 
mistress of the house went to the same Church. While at 
Church the brothers were offered an alms by one Guido, but 
Bernard refused to receive it, explaining that they had given 
up all for the love of God. The lady, wondering at their 
refusal of the proferred alms and discovering how she had 
misjudged them, took Bernard and Giles into her house and 
entertained them hospitably for some days. One other inci- 
dent is recorded concerning this pilgrimage. At Ficarollo, a 
small place on the Po between Mantua and Ferrara in the 
plain of Lombardy, a man called to Giles, who went to him 
expecting to receive an alms from him : but the man mocked 
him instead, by placing dice in his hand and inviting him 
to play. “ The Lord forgive thee ” was the reply of the 
humble, self-restraining Giles. 

The records do not make it clear whether it was at the 
end of an agreed period or as a result of a divine interposition 
that the eight returned to Sancta Maria at the same time, but 
it would seem to have been early in 1210 : the pilgrimage 
had occupied the winter of 1209-12 10. Fr. Paschal Robinson 
and the Editors of the “ Chronicle of XXIV. Generals ” assign 
this visit to St. James at Compostella to the year 1212, i.e. 
after the journey to Rome for the approbation of the Rule : 
but this is difficult to maintain against the evidence of Thomas 
of Celano and of “ The Three Companions ” : especially the 
latter, which in dealing with the conditions of that time defi- 
nitely states that “ their band was not yet called an Order”. 1 

Both versions of the Life of B. Giles are silent as to the next 
great event in his career — the visit along with Francis and the 
ten other disciples to Rome : but there can be no doubt that 
he was then with them. The consensus of critical opinion 

1 “ Three Comp.” x. : “ nondum enim Ordo eorum dicebatur Religio ”. 
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assigns the visit to Rome to the summer of 1210. It is 
scarcely necessary to describe it in detail, both because Giles 
himself is not even mentioned in the whole story and because 
the visit to Rome is one of the episodes most familiar to all who 
care for the narrative of the early days of the Franciscan Order. 

It was the occasion of the meeting of two of the greatest but 
most widely different personalities of the thirteenth century — 
Innocent III and Francis. Suffice it to say that the earnest- 
ness, piety, simplicity, and utter conviction of his calling shown 
by Francis overcame the caution and statesmanship of one of 
the greatest men who has ever occupied the Papal throne and 
who, beneath his exalted rank as a spiritual and temporal 
potentate, was a lover of true religion and ardently anxious 
for the reform of the Church. Innocent and Francis under- 
stood each other: and Francis left Rome with the Papal ap- 
probation of his Primitive Rule and with the Papal authority 
to preach repentance. Before they left on their homeward 
journey, Giles, along with St Francis and the other ten, 
received the small tonsure as authority to preach the word. 

Leaving Rome, St. Francis with his little band, including 
Giles, made his way back by slow stages to Assisi, where he 
appears to have taken up his abode at or close to the leper 
settlement of Rivo Torto. 

Some obscurity rests over the events of the next few years 
in the life of B. Giles. It is difficult to fix the order in which 
he undertook some more distant joumeyings. The records 
agree in telling us that he made a pilgrimage to the Holy Land 
and also that he visited the well-known shrines of St Michael 
the Archangel at Gargano and St Nicholas at Bari. On the 
whole it seems likely that it was either on his way to the 
Holy Land or on his return journey that he visited the two 
shrines in Apulia. The Short Life, which for reasons to be 
discussed later may be regarded as the more primitive and 
authoritative, speaks of his visit to the two shrines first and of 
his pilgrimage to Jerusalem second ; the order is reversed in 
the Long Life. There can, however, be no doubt that Giles 
did visit the Holy Land and make his way to the Holy 
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Sepulchre and other spots of special veneration : and he ap- 
pears to have taken a companion with him. So far as the 
records of the Order go, Giles and his companion were the first 
followers of St Francis to carry the Gospel of Poverty to the 
Holy Land. They were delayed at Brindisi waiting for a 
ship to carry them over seas : and Giles with his usual humility 
did not hesitate to earn his daily bread by carrying water. So 
too on his way back he was delayed at a place which is not 
quite certain from the narrative, either “ Achon ” to be identified 
with S. Jean d’Acre in Syria, or Ancona : here also Giles was 
not ashamed to support himself by the sweat of his brow in 
most menial ways, making baskets of rushes or bearing the 
dead to the place of burial or carrying water for the towns- 
folk. During his pilgrimage to Monte Gargano and Bari, 
he carried his message of penitence to all whom he met, 
both men and women. These events occupied some part 
of the years from 1210 to 1214; but it is unsafe to be more 
precise than to assign them generally to that period. It was 
in all probability after his return from these wanderings far 
afield, that Giles in “ the seventh year of his conversion,” that 
is either in 1214 or 1215, went to the hermitage of Fabriano 
in the March of Ancona. Francis had set him at liberty to go 
wherever the Spirit led him, but Giles had no wish to be thus 
loosed from authority and besought Francis to send him to 
some place, because his spirit could find no rest in such free- 
dom. And so he was sent to Fabriano. It is not easy to 
discover from the records how long Giles remained in the 
hermitage of Fabriano. The Long Life speaks of him as being 
there many years, and it seems likely that the stay at Fabriano 
occupied most of the time between 1215 and 1219, when he 
set out on his last missionary tour — to North Africa. It was 
in the quiet and seclusion of Fabriano that, in the words of 
his biographer, the hand of the Lord was over him ; the 
strong mystical and ascetic bent of Giles* character began then to 
manifest itself more and more clearly. He began to give him- 
self to contemplation, and in the ecstasy of his soul to under- 
stand the secrets of the spiritual world. It was in the hermitage 
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of Fabriano, too, that he began to feel himself in a special way 
the butt of the assaults and persecutions of the Devil, and in 
the distress of his spiritual conflict he sought the help of St. 
Francis, asking him whether there were anything so terrible 
that it could not be borne while one said a single Paternoster : 
to which St. Francis answered that so terrible was the Devil, 
that one could not bear his assaults even for so long as it took 
to say half a Paternoster. It may have been at some time 
during these years that he was in the Church of Saint Apolli- 
naris at Spoleto, when one night as he prayed he felt the malig- 
nant Presence threatening him and was freed only by dragging 
himself to the stoup of holy water and making the sign of the 
Cross. 

A characteristic story is told of Giles during his sojourn 
at Fabriano. Burdened with the conviction of his own sinful- 
ness, he went into a wood, and having called a boy brother to 
him he stripped himself naked and bade the boy drag him by 
a rope round his neck to the abode of the Brothers. “ Have 
pity on me, my Brothers, on me sinful as lam!” he exclaimed 
to the astonished Brothers : and as they implored him to 
reclothe himself, he continued: “I am not worthy to be a 
Brother Minor : but if ye desire to give me back my tunic out 
of compassion and as an alms, I receive it though unworthy ”. 

Yet once again the call of the Mohammedan world was 
to stir Giles out of his life of contemplation and send him 
forth to preach. According to Wadding it was in 1219 at 
the second General Chapter that St Francis resolved to send 
out Friars to the Saracens and other infidels. To the lot of 
Giles it fell to go to Tunis in North Africa. His mission 
does not appear to have been a very successful one : he and 
his companions were met with fierce opposition on the part 
of the fanatical Moors; and the Christian inhabitants, who 
evidently feared that they were being endangered by the 
Friars, who insisted on preaching to the Moors from the ship, 
compelled them to abandon their mission and return to Italy. 

It is difficult to know at what period in B. Giles’ life to 
place his stay in Rome described by the compiler of the 
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** Chronicle of the XXIV Generals It is noteworthy that 
the narrative does not find confirmation either in the Short 
Life or in any early sources : but there is no special reason 
for questioning its authenticity. The most likely period to 
which to assign this second visit to Rome is between 1210 and 
1214. We are told that he lived while in Rome in the mon- 
astery of the “ Sanctorum Quatuor Coronatorum,” of which 
nothing is known : but if the Friars had then been established, 
as they were in 1212, in the building in Trastevere, it might 
be supposed that Giles would have lived there. On this 
assumption — a rather slender one — it might even be argued 
that his visit to Rome was between 1210 and 1212. Of his 
life in the great city we know little, except that he lived en- 
tirely by the labour of his hands. At one time he would 
support himself by carrying logs of wood : at another he 
would lend a hand with getting in the harvest or gathering 
the vintage or shaking down the nuts from the trees. For 
all these varied services he would not receive payment in 
money, but only in kind, just sufficient to meet his bodily 
needs. A beautiful story is told, illustrating his sincerity and 
love of his fellow-men, which endeared him to all. He was 
fetching water for the monastery from the fountain, and on 
his way back with his water-pot well filled, was accosted by 
a stranger who asked for a drink. Giles refused, saying: 
“How can I give thee a drink and carry back what is left 
over for the monks ? ” The stranger, much annoyed, assailed 
him with abuse : but the long-suffering Giles took his water- 
pot to the monastery, fetched another water-pot full of water 
from the fountain, and took it to the house of the man, 
bidding him drink. 

The return of Giles from his missionary journey to Tunis 
in 1219 or possibly 1220 closes a chapter in his career: his 
active ministry was at an end : for the rest of his long life 
we find him first in one place and then in another, but never 
very far from Assisi, the original home of the Order. 
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CHAPTER III. 



THE LIFE OF CONTEMPLATION. 

“ Contemplatio est ignis , vnctio , ec stasis, gustos, requies, gloria .” — i©GiDius. 

For ten years Giles had lived the active life of the mis- 
sionaiy, with periods of retreat at Fabriano and doubtless 
elsewhere. Before him lay forty-two years to be spent 
mainly living the Religious life, generally in seclusion but 
often too in close and inspiring contact with the early leaders 
of the Order. Those years were not eventful so far as Giles 
was concerned : the actual incidents recorded about them are 
comparatively few. 

When B. Giles first turned his back upon the world and 
found a spiritual leader in St. Francis, Bernard of Quintavalle 
was the first brother whom he met Throughout the whole of 
St. Francis* career, these two — Bernard and Giles — were closely 
linked together by the bond of a complete mutual under- 
standing and of a community of experience. It is quite what 
might be expected to find them meeting once again beside 
the death-bed of the master. The “Speculum Perfectionis ** 
gives a touching account of this meeting. The dying Francis 
bethinks him of his first follower Bernard, who had had the 
courage to believe in him and to join him when he was alone, 
and he sends for him. Seating himself beside the couch on 
which the Saint lay, Bernard appealed to him for a blessing : 
“ My father, I pray thee to bless me and show thy love for me, 
since if thou dost show thy fatherly love for me, I believe 
that God Himself and all the brothers will love me the more **. 
Blessed Francis could not see him, for many days before the 
light had faded from his eyes : but stretching out his right 

( 14 ) 
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hand, he laid it on the head of Brother Giles, thinking to 
place it on the head of Brother Bernard who was sitting next 
to him. Immediately the inspiration of the Holy Ghost re- 
vealed to him his mistake and Brother Bernard came nearer 
and received the much coveted blessing. 

Thus did B. Giles watch by the death-bed of the man who 
had called him from the world and directed his life into new 
channels. Broken-hearted, we may well believe, by the be- 
reavement which he had suffered, he left the Portiuncula with 
one companion, Gratian, and betook himself to the wild 
district of Cetona in Tuscany, not far from Chiusi, to the Con- 
vent of Cibbotola, to spend the Lent of St Martin. It was 
during his stay at Cetona that in his sleep he had a vision of 
Blessed Francis himself. This experience, followed by days 
of prayer and fasting, was to lead up to an even greater crisis 
in his spiritual life ; for three days before Christmas he had 
a vision of Jesus Christ manifest before his eyes. Just as 
St. Francis himself at the end of his observance of the Lent 
of St. Michael on Mount Alvema reached the climax of his 
spiritual career in the vision of the crucified Seraph and the 
receiving of the Sacred Wounds, so B. Giles found in his ex- 
periences at Cetona an objective revelation of his Lord which 
remained with him throughout the remainder of his life. 
From that time the contemplative bent which had already 
shown itself at Fabriano or even earlier, became the dominant 
characteristic of his life and character. 

In no way was Giles a more loyal follower of St. Francis 
than in his zeal for the Lady Poverty : it was for him and 
for St Clare and others of the earliest followers to hand on 
the torch lighted by the Saint, and to resist by word and 
deed the influences which Elias of Cortona and his followers 
were ever seeking to introduce. The story of Brother Leo 
and the building of the great Church of San Francesco is well 
known, and from its evident connection with Leo himself, is 
one of the stories about Giles most clearly marked with authen- 
ticity. Elias, who undoubtedly possessed a very genuine 
loyalty to the person of St Francis, coupled with much ambi- 
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tion and much disagreement with the Saint's ideals, set to 
work almost immediately after his canonisation in 1228 to 
collect funds for the erection of the great Church on the Colie 
d'Inferno and set up a marble urn to receive the alms of the 
Faithful. Leo went and told Giles of this wanton departure 
from the life of Poverty, and Giles weeping replied : “ If the 
building were as long as from here to Assisi, one small comer 
were enough for me to sojourn in,” and turning to Leo he 
said : “ If thou art a dead man, go and break that marble 
vase, which has been set up contrary to Holy Poverty to re- 
ceive gifts of money : but if thou art alive, desist, for thou 
canst ill bare the tribulations of that Elias ! ” Whereupon Leo 
and a few other brothers as simple-hearted and courageous as 
himself went and smashed the porphyry urn and were chastised 
by the Minister-General, Elias. 

Later on Giles out of devotion to St Francis went to 
revisit Assisi and was taken to see the great Convent which 
had been built up adjoining San Francesco. Turning to the 
Friars who lived there, he said with his caustic wit : “ I tell 
you, my brothers, there is but one thing ye lack here, wives ! ” 
and added, “ Ye know well, that having thus discarded poverty, 
ye can easily discard chastity ”. 

Nearly twenty years had passed since Giles and Bernard 
had met beside the death-bed of their much-loved master. 
Once again they met at a death-bed, but this time it was 
Bernard who was dying. Entering the sick man’s chamber, 
Giles greeted his old friend and brother-in-arms with cheerful 
words, 4< Sursum corda, Brother Bernard, sursum corda ! ,r 
And Bernard, whose thoughts doubtless travelled back to 
that spring day in 1209 when St. Francis had brought to 
him the new brother whom the Lord had sent, full of joy 
bade the brothers prepare a place in which Giles could devote 
himself according to his wont to contemplation. After par- 
taking of a meal along with the brothers who stood around 
his couch, after exhorting them to love one another, and after 
telling them all that not for a thousand worlds would he have 
lost the privilege of serving Christ, this first disciple of the 
Order passed to his rest 
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Giles will ever live in the affection of those who care for 
the beginnings of the Franciscan Order rather by his life and 
character than by any actual deeds. Many stories are told 
of him, mostly relating to the years of contemplative life. 
Most of them help to show the essential simplicity of his 
character and his deep religious nature : his profound humility 
and invariable submission to authority: but many of them 
also show how intensely human Giles was and remained in 
spite of his spiritual experiences. 

One of the best-known stories relates to his preaching 
before St. Clare. It was at San Damiano, and an English 
Friar, a Master of Sacred Theology, was preaching before the 
Sisters. Before he had got very far with' his sermon, B. 
Giles interrupted him, saying : “ Hold thy peace, Master, for 
I desite to preach ”. The Master in all humility ceased 
preaching and Giles preached instead. When Giles had 
finished he allowed the Master to complete his interrupted 
sermon. St. Clare was greatly edified by the humility of 
the Master of Theology, because he had thus allowed himself 
to be interrupted by a lay brother. 

B. Giles was never destitute of a sense of humour, even in 
the most sacred things. A brother came jubilant to him 
to tell him that he had had a vision of Hell and had seen 
not a single Friar Minor there. “ I believe thee, my son,” 
answered Giles. The brother, evidently feeling some doubt, 
said : “ How is it, thinkest thou, my Father, that there is no 
Friar Minor in Hell; or how is it that I saw them not?” 
“ Thou sawest none, my son,” replied Giles, a because thou 
didst not descend deep enough, to that place where the 
wretches are tormented who have worn the habit of Friars 
Minor but have not done the works of such or observed the 
Rule!” 

One of the most beautiful stories, illustrating the simpli- 
city and directness of Giles' faith, is the one telling how he 
removed from the mind of a Brother Preacher doubt con- 
cerning the virginity of Our Lady. It is true that the story 
is one which is sometimes regarded as an interpolation in the 
vol, vni 2 
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narrative, but its beauty justifies the quoting of it and the 
question whether it can be historically defended seems scarcely 
relevant. A noted Brother Preacher had doubt as to the virgin- 
ity of Our Lady and came for spiritual guidance to Giles. 
Before he had made known his doubt, Giles perceived it and 
going to meet him, struck on the ground with the stick which 
he carried, saying, “ O Brother Preacher, a Virgin before 
birth!” and where he struck the ground, a most beautiful 
lily sprang up. And striking the ground again, he said, “ O 
Brother Preacher, a Virgin in birth ! ” and a second lily 
sprang up. And striking yet a third time he said: “O 
Brother Preacher, a Virgin after birth ! ” and a third lily 
sprang up. And Giles then ran away, but the Brother 
Preacher was freed from his doubts. 

No incident recorded concerning B. Giles has been more 
criticised on historical grounds than the one found in the 
“ Chronicle of the XXIV Generals,” and in the “ Little Flowers,” 
describing the visit of St Louis, King of France, to B. Giles at 
Perugia. It is told how the holy monarch went as an unknown 
pilgrim with but few companions to the place where Giles 
abode. Giles immediately knew by divine inspiration who 
his visitor was, and the two met and embraced each other and 
remained for some time thus : at last St. Louis departed, 
without either having addressed a single word to the other. 
The brothers remonstrated with Giles for having allowed St. 
Louis to go, without saying a word to him, although St. Louis 
had come expressly to see him and hear him. But Giles 
answered them thus : “ Dearest brothers, marvel not, if he 
spake nought to me nor I to him ; for as soon as we embraced 
each other, the light of divine wisdom revealed his heart to 
me and mine to him, and whatsoever he had thought to say 
to me and I to him, we heard better without the sound of 
words or lips or tongue than if we had conversed with our lips. 
And had we desired to explain by means of the voice those 
things which we felt within ourselves, our speech would have 
tended rather to desolation than to consolation. Wherefore 
be ye sure that the king went away marvellously comforted.” 
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B. Giles, as one of the early disciples who had gone about 
with the Founder of the Order and had close personal touch 
with him, was, during his long years of contemplative retire- 
ment, visited by leading men among the Franciscans, and 
among others by St. Bonaventura, the Minister-General. To 
him Giles, with his genuine self-depreciation and humility, 
once said : “ My Father, great grace has been given thee of 
God. But as for us, simple and ignorant folk, what can we 
do to be saved ? ” The General answered : “ If God hath 
given to any man no grace save that he can love Him, that 
is enough ”. “ Can an unlearned man,” asked Giles, a love God 

just as much as one instructed in letters ? 99 “ An old woman 

can love God more than a Master of Theology,” answered 
Bonaventura. And Giles, carried away with fervour and zeal 
went to the garden wall, and seeing an old woman called out 
to her : “ Poor little old woman, simple and unlearned, thou 
canst love the Lord thy God and be greater than Brother 
Bonaventura”. The story is characteristic of the two men 
and rings true. It is Bonaventura of whom the story is told 
how when the Papal envoy came to bring him the Cardinal’s 
Hat and found him at his work in the kitchen, the saintly 
General merely answered, “ Hang it up outside ! ” 

And it was Giles who watching with no small concern and 
distrust the growing tendencies towards book-learning in the 
Order and the departure from the primitive Franciscan simpli- 
city, utterecf the words of warning wrung from his anxious 
heart: “O Paris, Paris, thou art ruining the Order of St. 
Francis ! ” 

Reference has already been made to Cetona as the place 
where B. Giles found the climax of his spiritual experience in 
a vision of his Lord. But it is in no way inconsistent with 
all that is known of his life and character, to find Cetona 
likewise the scene of an incident simple, natural, mundane which 
revealed how intensely human Giles could be. He had made 
at Cetona a small garden where he had grown most excellent 
cabbages ; and while he was standing in the garden with a 
stick in his hand saying the Our Father, another brother came, 
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just to test him, and began to cut down the cabbages with a 
sword and destroy them. It was too much for the patience even 
of Giles : he rushed upon him and unceremoniously bundled 
him out of the garden. The brother turned to him saying, “ O 
brother Giles, where is thy patience and holiness ?** And 
Giles, with a sigh answered, “ Forgive me, brother, for thou 
earnest upon me unawares and I was unarmed and could not 
arm myself thus suddenly 
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THE LAST DAYS NEAR PERUGIA. 

“ Ego nolo mori meliori morte quam de contemplation * — ASgidius. 

The lack of chronological setting in both the standard Lives 
of B. Giles makes it difficult to be sure when it was that 
he settled down in the Convent of Monteripido, not far from 
Perugia. A good many references to his life in that Convent 
are found, especially in the Long Life, and it seems likely that 
with increasing age and failing powers Giles remained during 
the last years of his life, possibly even from about 1234, very 
much in seclusion at Monteripido. He must have been a much 
revered figure in the Order, for he was one of the few remaining 
links with the old days, the days when the personality of 
St. Francis had kept the Order together as one family before 
the lamentable strife between the Spiritual friars and the Com- 
munity began. He had seen the leading personalities in the 
Order pass away, Peter Cathanius in 1221, St. Francis himself 
in 1226, Bernard of Quintavalle about 1242, St. Clare in 
1253 : most of the other early followers also had gone to their 
rest : and Giles was left — one of the last of the apostolic band 
— living, one may suppose, very much in the memory of past 
days, but with an unwavering hold upon the ideals which had 
taken possession of his life in 1209. He had yielded himself 
so completely to the life of contemplation and to the care of 
spiritual things, that the affairs of earth had almost ceased to 
concern him. It was sufficient to speak with him of the 
divine glory and sweetness of Paradise for him to go into an 
ecstasy immediately and remain for a long while unconscious 
and wrapped in the heavenly vision. So dominating a habit 

(21) 
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did this become that at times mischievous boys would call 
out to him the words Paradise, Paradise, just to have the 
satisfaction of seeing the saintly old man go into a trance. 
But these spiritual experiences, which might easily have caused 
a lesser man to swell with pride, only increased the native 
humility of B. Giles. Hearing of some who had risen to 
exalted places in the world and had then fallen, he would say, 
“Let me lie on the ground, for if I do not rise, I shall not be 
able to fall!” On one occasion, between 1234 and 1236, 
Pope Gregory IX while at Perugia summoned Giles to his 
presence and Giles went, not without fear lest he should fall 
into an ecstasy in the presence of the Pope. As soon as he 
began to converse with the Pope, he fell into an ecstasy, and 
the Pope, having seen for himself what he had already heard 
by repute, said to him : “ If thou diest before me, I will 

expect no other sign of thee, but will inscribe thy name in the 
catalogue of the Saints 

The end came in 1262 in the Convent of Monteripido, and 
the desire which he had himself expressed to die not a death 
of martyrdom but one of contemplation was to be fulfilled. 
Enfeebled by old age and by the privations to which he had 
up to the last exposed his body, he fell into an acute fever 
and was tormented with cough and headache, so that he could 
neither eat nor sleep. The devoted brothers of the Convent 
did all they could to relieve the sufferings of their dying 
master. Meanwhile, the news of his impending death had 
spread to Perugia, and the Perugians knowing that he had 
himself expressed his longing that his bones should be laid at 
rest in the Portiuncula at Saint Mary of the Angels, sent 
bodies of armed men to keep guard, lest when the breath had 
left his body the precious remains should be carried away 
elsewhere and Perugia robbed of a venerated relic. News of 
their somewhat aggressive devotion reached the dying man, 
and he said : “ Tell the Perugians that the bells shall never 
ring for my canonisation, nor for any great miracles wrought 
by me : there shall be no sign given unto them save the sign 
of the prophet Jonas”. And the Perugians hearing this 
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answered : “ Even though he be not canonised, we will have 
him ” The remains of B. Giles were carried to Perugia and 
buried in the Church of San Francesco. His dying words 
concerning the sign of the prophet Jonas found an unexpected 
fulfilment : for the Perugians, looking for a suitable stone 
from which to make his tomb, found a marble block upon 
which the story of Jonah was sculptured. This they used for 
the tomb of B. Giles, believing it to be the fulfilment of his 
prophetic words and conclusive proof of his holiness. 



Digitized by L^ooQle 




CHAPTER V. 



SOURCES FOR THE LIFE OF BLESSED GILES. 

The sources for the Life of Blessed Giles may be divided 
roughly into two main classes. There are the accounts of 
him and references to him in manuscripts dealing with other 
subjects : and there are the manuscripts containing more or 
less complete and connected versions of his Life. It will be 
simplest to deal first with the former class, and to do so in the 
generally accepted order of date of composition. 

[1230.] I. The Legenda PRIMA or First Life of St Francis, 
written by Thomas OF CELANO at the direction of Pope Gregory 
IX, at some date between the Saint's canonisation in 1228 and 
25 May, 1230, contains the earliest account of the conversion 
of Giles and of his joining himself to St. Francis. It is only 
a matter of a few lines and the reference is I Cel. x. 25. 1 

Hunc vero , post non multum temp oris, sequitur frater 
JEgidius , vir simplex et rectus ac timens Deum, qui longo tem- 
pore durans sancte , iuste ac pie vivendo , perfectae obedientiae , 
laboris quoque manuum , vitae solitariae , sanctaeque contempla- 
tions nobis exempla reliquit . 

One further brief reference to him occurs in I Cel. xii. 30, 
where, speaking of the missionary journey undertaken by St. 
Francis and his seven companions, he mentions how B. Giles 
and Bernard made their way to the shrine of Saint James at 
Compostella : — 

Tunc frater Bemardus cum fratre ALgidio versus Sanctum 
Iacobum iter arripuit 

[1244.] II. The Legend of the Three Companions.— 

1 P. Eduard d’ Alengon's edition, 1906, p. 27. 

(24) 
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This work, usually attributed to Brothers Leo, Angelo, and 
Ruffino, and believed to have been composed by them from 
their personal recollections of the Saint as a result of a direc- 
tion of the General Chapter of 1244, gives in chapter ix. 1 a 
fuller account of B. Giles' admission to the band of followers 
than that of Thomas of Celano : and it describes his first mis- 
sionary expedition along with St. Francis to the March of 
Ancona. 

In chapter xii. * a list of the first twelve members of the 
Order of Friars Minor is given, in which B. Giles stands fourth. 

[1263.] III. The Legenda Major of St. Bonaventure, 
which was completed by the date of the Cha'pter of the Order 
in 1263, and was based largely upon the work of Thomas of 
Celano and other early documents. Bonaventure refers in 
chapter iii., § 4, to the conversion of Giles, as the third disciple : 
he speaks of him as a simple and unlearned man who was 
frequently in divine ecstasies. Moreover, Bonaventure claims 
to have known Giles himself u ego ipse oculata fide conspexi ”. 

[1282.] IV. The Chronica of Brother Salimbene of 
Parma, written circa 1282-1287, contains one fact of prime 
importance, viz. that Brother Leo was the author of a Life of 
B. Giles : 3 

“ Fratris Aigidii vitam f rater Leo , qui fuit unus de tribus 
specialibus sociis beati Francisci , sufficienter descripsit” 

[1290.] V. Bernard of Bessa's “ De Laudibus Sancti 
FRANCISCI ”. 4 Bernard was Secretary of St Bonaventure and 
thus had access to early, even contemporary sources. He wrote 
his work between 1270 and 1290. He again refers to B. Giles 
as the third disciple : “ tertiuSyf rater Aigidius, vir adtnirabilis 
sanctitatis t cui pro gratia dicitur esse concessum a DominOy ut in 
his quae ad bonum animae pertinent , efficadter adiuvet invocatus 
[1318.] VI. Speculum Perfectionis, a compilation 
which was certainly in existence in its present form in 1318, 

1 Edition of Marcellino da Civezza and Teofilo Domenichelli, 1899, p. 56. 
But it must be remembered that the authenticity of this fragmentary work is 
open to much doubt. 

p. 78. 9 Chronica, Parma, 1857, p. 323. 

4 Analecta Franciscana, Tom. iii. p. 667. 
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that being the date stated by the earliest known MS. (the 
Mazarine MS.) ; it is probably based to a large extent upon 
the writings of the first companions, even though it would be 
unsafe to assert that the work in its present form is their 
writing. It is, however, an early document of undoubted 
authority. Chapter 36 1 mentions the reception of B. Giles 
“ apud Rigum Tortum? and describes the incident of his giving 
his cloak, at St. Francis* bidding, to a poor man. In Chapter 
85 2 it is related how St Francis, describing the qualities of 
the ideal Friar Minor, said that he should possess “ mentem 
elevatam in contemplatione quant frater Aigidius habuit usque 
ad sumntam perfectionem ”. Again, in Chapter 107 8 there is 
the pathetic story, how the dying Francis, wishing to give a 
last charge concerning the honour due to Brother Bernard, 
stretched out his right hand to place it on the head of Bernard, 
but being blind placed it instead on that of Giles, and im- 
mediately discovered his mistake through the Holy Spirit 
[1318-1328.] VII. The Actus Beati Francisci et 
SOCIORUM Ejus. This important compilation, which may be 
dated between 1318-1328, and which contains a portion of the 
hypothecated Floretum or source of the “ Little Flowers/* has 
preserved the four chapters, 4 Nos. 44 ( Qualiter domina 
Jacoba de Sep tern Soltis visitavitfratremAigidium), 45 (Quomodo 
dicente fratre Aigidio virgo ante par turn, virgo in partu, virgo 
post partum, orta sunt tria lilia ), 46 {De mirabili revelatione 
facta in cordibus sancti fratris Adgidii et sancti Ludovici regis 
Franciae ), and 47 ( De quodant mirabili consilio quod dedit frater 
Aigidius fratri J acobo habenti gratiam raptus), which on account 
of their questioned authenticity need special consideration, and 
of which Chapter 46 passed on intact into the “ Little Flowers/* 
where it appears as Chapter 34. 

In addition to these four chapters the ACTUS gives us also 
several minor references of value : his being caught up to the 
third heaven (Chap. 1 ; 5) : his words of cheer to the dying 
Brother Bernard (Chap. 5 ; 18): his presence when the angel 

1 Sabatier’s edition, Paris, 1898, p. 67. * Ibid., p. x68. 

* Ibid., p. 212. 4 Sabatier, Actus B. Franc., 1902, pp. 138-145. 
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appeared to Brother Bernard (Chap 3 ; 6, 32) : his words con- 
cerning Brother Bernard that not to all was the gift given by 
God as to Bernard, to feed himself on the wing like a swallow 
(Chap. 30; 10). 

[1369.] VIII. The Chronica XXIV Generalium, be- 
lieved to have been composed before 1 369 by Brother Arnold 
of Serrano, contains — apart from the complete Life of B. 
Giles — the following incidental references : — 

(a) In the life of St. Francis : — 1 

“Et post viii dies quidatn vir de Assisio , AEgidius nomine , 
korum exemplo provocatus, in die sancti Georgia cum omnia sua 
pauperisms erogasset, fuit sancto Patri habitu et religione con - 
iunctus.” 

There is also the incident of B. Giles’ advice to Leo as to 
the vase in which Elias collected subscriptions for building 
San Francesco. 2 

(< b ) In the life of Bernard of Quintavalle, there is the story 
of the dying saint placing his right hand on the head of B. 
Giles: 2 and again the story of B. Giles visiting the dying 
Bernard and encouraging him with his greeting, “ Sursum 
cor da, Frater Bernarde, sursum corda ”. 4 

( c ) In the life of Juniper, there is the conversation as to 
how to fight the temptations of the flesh. 6 

( d) In the life of Haymo of England, we find B. Giles’ 
exclamation on hearing of the fall of Elias : “ Volo descenders 
quantum possum , quia ille tantus cecidit propter saltum ”. 6 

( e ) In the life of S. Bonaventure, reference is made to the 
death of B. Giles as having taken place in 1262. 7 

if) In the life of Conrad of Oflida, there occurs the story 
of Conrad’s vision of B. Giles, who breathed into his mouth 
and conveyed to him the gift of ecstasy. 8 

Reference might be made to other manuscript sources 
which mention Giles incidentally, such as Nicholas Glassberger, 
Bartholomew of Pisa, Hubert of Casale, A 1 varus Pelagius, bqt 

1 Anal. Franc., iii. p. 4. 3 Ibid ., p. 34. 

* Ibid,, p. 42. 4 Ibid,, p. 44. • Ibid,, p. 60. 

• Ibid „ p. 251- 7 Ibid,, p. 328. 8 Ibid „ p. 428. 
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such references are of quite minor importance and are mostly 
mere reminiscences or extracts from older and more authorita- 
tive sources. Those already enumerated are sufficient to show 
that only very fragmentary accounts of B. Giles exist in the 
chief Franciscan documents, apart from the various versions of 
his life which will now be considered in greater detail. 

A large number of MSS. exist containing the Life 
of B. Giles. They may be divided according to two different 
systems of classification. One classification is those which 
contain the Short Life and those which contain the Long Life. 
The other classification is those which contain the Life by itself 
and those which contain the Life as part of a cycle. The 
former appears the more satisfactory classification, as it is 
based upon the most essential critical question, viz. the author- 
ship of the Life. 

Ever since the learned editors of the COLLEGIUM S. BONA- 
VENTURAE of Quaracchi published in 1 897 their edition of 
the “ Chronicle of the XXIV Generals,” containing the Long 
Life, there has been debate concerning the relation between the 
Long Life and the Short Life. There has been general 
agreement based on traditional grounds, and especially upon 
the testimony of Salimbene already quoted, that the author of 
the original Life of B. Giles was Brother Leo, the disciple and 
confessor of St. Francis and the intimate friend of B. Giles. 
It is also generally agreed that the original Life — in the exact 
form in which Leo wrote it — is not at present extant. It will 
be referred to in these pages as [L.]. 

The Short Life, which will be referred to as L 1, is found 
in seven MSS. 

1. Codex 1/63 in the Convent of the Friars Minor 
of S. Isidore, Rome. 12“°, XIV century. 

Prol. Hie incipit vita et quaedam verba sancti fratris 
Aigidii magnae contemplationis, qui fuit quartus in ordine post 
beatum Franciscum. 

Incip . Ad excitandam devotionem nos tram. 

Explic. Usque modo scripsimus aliqua , (quae) notavit frater 
sanctus socius beati Francisci. Amodo scribemus aliqua , quae 
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notaverunt socii et familiares ejusdem sancti fratris AEgidii % de 
multis pauca valde notabilia . 

This is the MS. published by Fr. Leonardus Lemmens, 
O.F.M., in 1901 in “ Document a Antiqua Franciscana ” Pars I. 
It has not been published anywhere else. Following Lemmens 
it will be referred to as A. 

2. Codex F. XI 9 in the Communal Library of Sienna, 
XIV century, formerly in the suppressed Convento deir Osser- 
vanza of Sienna. A copy of St. Bonaventure’s u Legenda 
Maior” of St Francis occupies fol. ir-u6v. Then follows the 
Life of B. Giles, fol. 116V-119V. 

Ruhr, lncipit vita fratris Egidii de ordine fratrum minorum. 
De innitio (sic) penitentie, medio et fine. 

Incip. Ad exercendam devotionem nostram. 

Explic. gratissimus deo et hominibus fuit de beneficiis sibi 
collatis. Explicit vita sancti Egidii scripta et compilata per 
fratrem Leonem socium eius et sancti Francisci. Amen. 

This MS. has been described by P. Henricus Bulletti, 
O.F.M., in “ Archivum Franciscanum Historicum” Ann. viii., 
Fasc. i.-ii. pp. 12-22, in which he has collated it with A. 

It will be referred to as S. (for Sienna). 

These two MSS., A. and S., are the only ones at present 
known which contain the Life of B. Giles in a separate form 
and not as part of a cycle, complete or otherwise. 

The remaining five MSS. containing the Short Life be- 
long to the well-known cycle which is frequently described 
by Franciscan students as the “ Fac secundum exemplar ” col- 
lection. It is also known as the “ Legenda Antiqua ” or as 
the “ Speculum Vitae ”. That cycle, the origin and composi- 
tion of which is still one of the most difficult and obscure 
questions in Franciscan studies, is an amalgam of a number 
of older documents. 

The collection derives its name “ Fac secundum exemplar ” 
from the fact that it generally has a sermon upon those words 
at the beginning. It generally also contains : — 

(a) A large number of chapters of the Speculum Perfectionis. 

(b) The bulk of the Actus B. Francisci et Sociorum Ejus. \ 
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(c) The Testamentum Sancti Francisci . 

(d) The Admonitiones Sancti Francisci. 

(e) The Aurea Verba Beati Egidii. 

if) The Short Life of B. Giles. 

The following are then the principal MSS. of this cycle, 
containing the Short Life : — 

3. Codex Vaticanus 4354. The Short Life is to be 
found ,in fol. I43a-I52a. It contains the four additional 
chapters, to which reference has been made as forming part of 
the “ Actus B . Francisci ”. This MS. has been very fully and 
exactly described by M. Paul Sabatier in his “ Speculum Per - 
fectionis" (Coll, de Documents, etc., Tome i., 1898), pp. clxxvi- 
clxxxvi. Following Lemmens, it will be referred to as B. 

4. Codex Royal Library, Berlin, 196: late XIV or 
early XV century. The Short Life appears in fol. 66a-85a. 
This MS. also contains the four additional chapters. It has 
been described by M. Sabatier in the volume already quoted, 
pp. clxxxvii-cxcvi. 

5. Liegnitz Codex, Archives of S. Peter and S. Paul 
(date circa 1480). The Short Life is in chapters cxxxix- 
clii. This MS. is described in “ Opuscules de Critique His - 
torique " tom. i., p. 31. The Life of B. Giles is there followed 
by these sentences : — 

“ Usque modo scrip simus aliqua quae notavit fr. Leo socius 
S. Francisci. Amodo scribemus aliqua quae notaverunt socii et 
familiares ejusdem sancti fratris Aigidii de multis pauca et valde 
notabilia ." 

6. Codex Canonici Miscell. 525. Oxford, Bodleian 
Library (date circa 1384). The Short Life is found in fol. 
I39b-I45b. The four additional chapters are again present, 
but preceding the Life. The text of the Life ends with words 
closely similar to those in Liegnitz : — 

“ Usque modo scripsimus aliqua quae notavit beatus frater 
Leo socius sancti Francisci . Amodo scribemus aliqua quae nota- 
verunt socii et familiares ejusdem beati fratris A Egidii de multis 
pauca valde notabilia." 

7. Codex Canonici Miscell. 528. Oxford, Bodleian 
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Library. Last of all we come to the MS. containing the 
text of the Short Life which forms the basis of the present 
edition. As this MS. has not been hitherto used in connection 
with the study of B. Giles, and has not been described except 
many years ago in the catalogue of Canonici MSS., it appears 
best to describe it here. It will be referred to as C. (for 
Canonici). 

Canonici Misc. 528. 

A quarto MS. measuring 146 mm. x 105 mm., on paper 
containing 232 leaves. XV century. The signature of the 
scribe, Fr. John de Viselbech, appears on fol. 46V. “ Per mantis 
fratris Johannis Viselbech de provincia Saxonie et signanter de 
conventu Erffordensi ” and on folios i63r, i83r, I92r, I99r, 
204V. 

Fol. 1 57v. Ruhr. In nomine domini Incipit Regula et 
vita minorum fratrum. 

Incip. Honorius episcopus serous servorum dei. 

The Rule which follows is that of Honorius as contained 
in the Bull “ Solet annuere". 

Fol. i63r. Explicit regula fratrum minormn perfratrem 
Johannem Viselbech de provincia Saxonie . 

Fol. 163V. Ruhr, Incipit doctrina fratris Egidii layci 
quondam beati Francisci socii vita eiusdem satis devota . 

Incip . Verba quedam fratris egydii. 

This section contains the Golden Sayings of Brother Giles. 
It breaks off at the foot of 167V and resumes on 2 o 5 r continu- 
ing to 2i7r. Explic. beneficia non possunt comprehendi. It 
is followed by : — 

Fol. 2i7r. Ruhr. Quomodo f rater Egidius venit ad sanc- 
tum Franciscum. 

Incip . Ad excitandum (sic) devotionem nostram. 

Fol. 226r. Explic de beneficiis sibi collatis . 

Followed by the following rubricated note : — 

Explicit vita beati Egidii quam composuit frater leo et 
scripsit propria manu deo laus semper anno m.cccc xxxviii in 
vigilia Ascensionis . 

The remaining pages, 226v-23ir, contain religious material 
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of no special interest and not connected with the Franciscan 
Order. 

The pages intervening between the two sections of the 
Golden Sayings of Brother Giles, i.e. from fol. 1 67 v-205r, are 
as follows : — 

Fol. i68r-i69r. Title. 44 T est amentum sancti patris nostri 
Francisci.” 

Incip . Dominus ita dedit mihi . 

Explic . istam sanctissimam benedictionem. 

Amen . Explicit testamentum sancti patris nostri francisci . 

Fol. 169V- 1 70r. Title. In nomine domini nostri Jhesu 
Christi. 

Incip . Fac secundum exemplar \ 

Explic \ et gloria in secula seculorunu Amen . 

Fol. I70v-i7ir. Title. De perfection paupertatis, scilicet 
primo qualiter beatus Franciscus declaravit voluntatem super 
observantiam regulae. 

Incip . Beatus Franciscus tres fecit regulas. 

Explic. Et territi decesserunt (sic). 

Fol. ijix. Title. Qualiter beatus f[ranciscus'\ declarauit 
intentionem et voluntatem quam habuit a principio vsque ad 
finem super obseruantiam paupertatis. 

Then follows a rubricated heading : — 

De milite volente intrare religionem. 

Incip. Legitur de quodam milite. 

Explic. devotius obseruaret. 

Fol. 171V. Ruhr. Exemplum contra osiositates. 

Fol. I72r. Incip. Videte quomodo caute ambuletis. 

Fol. l83r. Explic. in secula seculorum. Amen. 

At the foot of this page the signature of Johannes Visel- 
bech again appears. 

The remaining pages up to 205r, where the Golden Sayings 
resume, contain sundry miscellaneous devotional material of 
little interest, except for the following points : — 

Fol. i84r. This folio ends with the rubricated sentence 
44 Hab got lyp vor alle ding 

Fol. i86r. The concessions granted to the Brothers Minor 
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by Eugenius IV at Florence in the year 1435 at the supplica- 
tion of Nicolas de Ausimo. 

Fol. I96r contains a version of the Paternoster in Italian : 
“ Padre nostro che sey in cielo,” etc. 

Fol. 196V contains a version of the Apostles* Creed in 
Italian : " Credo in dio padre omnipotente,” etc., ending with 
the rubricated word “Welchz”. The same page contains 
some moral maxims, also in Italian, but apparently in a 
different but much later hand. 

It is difficult to determine with certainty the question 
whether Johann von Viselbech can be regarded as the scribe 
of the sections containing the iEgidius material. It is true 
that the lines at the foot of fol. 226r do not give his name, 
while they do give a date which is not far distant from the 
date on fol. i86r which is apparently Johann Viselbech’s work. 
A close examination of the MS. leads to the conclusion that 
Johann Viselbech’s handwriting varied a good deal : that some 
characteristics, which are found throughout some sections, are 
absent in others : that for some sections he used a different 
ink : and, generally, that while it cannot be positively asserted 
that he was the scribe who wrote the ALgidius pages, there is in- 
sufficient evidence for assigning those pages to a different hand. 

A comparison of Canonici Misc 528 with the other MSS. 
mentioned, viz. 3, 4, 5, 6 above, will show that this MS. is un- 
doubtedly a member, though decidedly a somewhat disjointed 
member, of the “ Fac secundum exemplar ” cycle. It is inter- 
esting to note, however, that it possesses this point of differ- 
ence from them, that it does not contain the four additional 
chapters. It might even be conjectured that in Can. Misc 528 
we have to deal with the “ Fac secundum exemplar ” cycle in the 
making, but not yet in the form which it assumed later. 

The Long Life of B. Giles has not been discovered up to 
the present in any MS. in a separate form. It exists solely as 
a portion of the cycle known as the “ Chronicle of the XXIV 
Generals,” a XIV century compilation to which reference has 
already been made (p. 27). This Chronicle, admirably edited 
by the COLLEGIUM S. Bonaventurae and forming VoL III. 

VOL. VIII 3 
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of Analecta Franciscana , contains the Long Life of Blessed 
Giles in pp. 74-115. The Chronicle, according to the 
Quaracchi Editors, is found in the following thirteen MSS. : 
Codex misc. 329, Mun. Lib., Assisi (late XIV cent) : Cod. 53, 
Leopold., Med. Laurent. Lib., Florence (XV cent); Cod 279, 
Riccard. Lib., Florence (late XIV or early XV cent.) ; Cod. P. 
37 F., Lib. of Conv. S. Maria Angel., Hall (Tyrol) (late XV 
cent.) ; Cod I. G. 17, Univ. Lib. Lemberg, Austria (late XV 
cent.) ; Cod. VIII, C. 7, Nat Lib., Naples (XV cent) : Cod in 
Lib. of Conv. S. Annunciat. O.F.M., Parma (A.D. 1453): 
another ditto (XV. cent.) : Cod. 9 L in Lib. of Conv. S. Peter, 
Rezzato (late XIV or early XV cent.): Cod lat 1756, Lib. 
Angel., Rome (late XIV cent, or early XV) : Cod. in Lib. of 
Conv. S. Bernardino, Sienna (A.D. 1451): Cod. G. XIV 21, 
Lib. of Conv. S. Bernardino, Trient (XVII cent.) ; Cod. 3417, 
Pal. Lib., Vienna (A.D. 1470). 

These MSS. do not differ among themselves sufficiently to 
make it necessary to describe them individually, more especi- 
ally as a full description is given in the Introduction to Anal . 
Franc., III. Nor will it be necessary for the present purpose 
to refer to them separately ; the Long Life of B. Giles con- 
tained in all of them can be quoted generically as L2. 

Summing up then to this point, there are extant seven MSS. 
containing the Short Life, Li (two of them by itself in separate 
form), and thirteen MSS. containing the Long Life, L2. 

The main question to be solved is : — 

Which of these two Lives is the nearer to the hypothecated 
original Life written by Brother Leo ? 

Or to state the problem in another form : — 

Is the Long Life 1 an expansion of the Short Life, or is the 
Short Life a precis or abstract of the Long Life ? The present 
writer, after prolonged examination of the two versions, and 
after subjecting them to tests of higher and of lower criti- 
cism, has come to the conclusion — in agreement with P. 
Leonardus Lemmens and P. Henricus Bulletti, and in disagree- 

1 Not necessarily in the exact form in which it is found in “ XXIV Gen.,” but 
perhaps in an earlier form from which the present L2 is derived. 
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ment with P. van Ortroy and to a lesser extent M. Paul Saba- 
tier, that the Short Life is the earlier, more authentic version, 
and the closer to the original work of Leo, and that the Long 
Life is an expansion based upon it or upon some cognate form. 

The whole trend of the growth of Franciscan documents 
or materials is on the lines of accretion rather than of abstrac- 
tion. Many instances could be given of the simple original 
document finding its way into the more elaborate and complex 
later document, e.g. I Celano and II Celano expand with 
additions from other sources into Bonaventura’s Legend 1 : 
the Speculum Perfectionis passes into the Actus B. Francisci, 
and the Actus in its turn gets absorbed into the Speculum Vitae 
in its “ Fac secundum exemplar ” form, which later on evolves 
into the Speculum Vitae in its printed form. Nor is this pro- 
cess one peculiar to Franciscan documents. It is the charac- 
teristic mediaeval method The mediaeval author — especially 
the chronicler or hagiographer — was generally a compiler : he 
habitually used the scissors and paste method. 

Consequently, if two Lives of B. Giles exist, one a short 
one and the other a much longer one, containing the greater 
part of the Short Life, it is antecedently probable that the 
Short Life will prove on examination to be the original and 
the Long Life the .compilation. It would of course be going 
too far to deny the possibility of the opposite process — that of 
contraction. Such a position would be manifestly untenable, 
for Cod. 1/73 in St. Isidore’s, Rome, is clearly a mere com- 
pendium of Li. It remains, however, true that the whole 
problem might not unreasonably be approached with the pre- 
supposition that the Long Life is likely to be a compilation, 
of which the Short Life is one element 

It has already been pointed out that Li is found in two 
MSS. in a separate, self-contained form, whereas L2 is nowhere 
found as a separate entity. From these facts the deduction is 

1 It is quite true that in the matter of individual incidents St. Bonaventura 
curtails rather than expands his sources, as Goetz points out in his “ Quellen zur 
Geschichte des hi. Franz von Assis,” p. 98, but that does not affect his general 
method of absorbing a number of sources into one. 
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that Li was originally composed as a separate document, before 
it came to be incorporated in the “ Fac secundum exemplar" 
cycle : but that L2 never existed separately, and first assumed 
its present form from the pen of the compiler of the “Chronicle 
of the XXIV Generals Now it is generally admitted that the 
“Chronicle of the XXIV Generals ” was not completed much 
before 1 374, whereas the “ Fac secundum exemplar” cycle was in 
existence by 1328. 1 This points to Li as much the earlier 
document 

These arguments may perhaps be discounted as vague 
generalities. When the actual documents are handled, striking 
results are obtained. 

L2 soon reveals itself as a mere compilation ; the two 
largest elements are (a) Li and (b) the Golden Sayings of B. 
Giles : but in addition the author or compiler can be shown to 
have drawn upon (c) the Legend of the Three Companions. 
(d) The Legend of Andrew of Spello. ( e ) Either I Celano or 
the Liber de Laudibus of Bernard of Bessa.* (/) The Vita f 
Leonis in Speculum Vitae . (g) The Testamentum S. Francisci. 

(Jt) Other unknown sources not at present identified. 

The presence of (a) and (J?) can be easily demonstrated by 
going through L2, underlining the portions which agree verbally 
or substantially with the two documents in question. 

The use of the Legend of the Three Companions will be 
found on pp. 75-76 in the narrative of the reception of B. Giles : 
this episode raises several critical problems of special interest. 
The dependence of L2 upon the Three Companions will be seen 
by setting out the parallel passages 3 and indicating in capitals 
the points of verbal similarity : — 

XXIV Gen . (L2). Three Companions . 

Eodem vero tempore beatus Coeperunt 4 POST DUOS ANNOS 

Franciscus, ut novus praeco A SUA CONVERSIONE viri qui- 

1 For evidence in support of this date see J. Joergensen, “ St. Francis of Assisi, 1 ' 
19x2, p. 393. *Anal. Franc., III. p. 666. 

* In these quotations it appears best to copy the extracts from the printed 
versions without alterations of spelling, e.g. use of u and v. 

4 Marcellino da Civexza's edition (1899), p. 50. 
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Regis humilitatis et poeni- dam exemplo ipsius ad poeni- 
tentiae vias exemplo mirabili tentiam animari. 
praeparans, POST DUOS ANNOS 
A SUA CONVERSIONE quendam 

virum mirabilem, prudentia Abiit 1 itaque dominus Ber- 
decoratum, multis divitiis re- nardus, qui erat dives valde, 
dundantem, Bemardum nomi- et venditis omnibus, quae 
ne, et quendam alium, Petrum habebat, multaque pecunia 
Cathanii nominatum, traxit ad congregata, PAUPERIBUS civi- 
cultumevangelicaepaupertatis. tatis DISTRIBUIT universa. . . . 
Nam sancti Francisci consilio DlSTRACTIS autem OMNIBUS, 
OMNIBUS suis DlSTRACTIS et HABITUM . . . ambo pariter 
PAUPERIBUS DISTRIBUTE, susceperunt. 
poenitentiae et evangelicae 
perfectionis regulam,assumpto 
fratrum Minorum HABITU, 
cum fervore maximo servare 
statuerunt. 

The next passage is more striking : — 

XXIV Gen . (£2.) Three Companions \ 

Quem videns frater jEgi- iEgidius 2 . . . venit ad eos, 
dius, prostratus ad terram et cum magna reverentia et 
coram Sancto, HUMILITER devotione, FLEXIS GENIBUS, 
GENUFLECTENS se ab ipso IN rogavit virum Dei, ut eum IN 
SOCIETATEM SUAM RECIPI af- SUA SOCIETATE RECIPERET. 
fectuosissime suplicavit QUEM Quem CUM vir Dei VIDERET 
CUM Sanctus VIDERET FIDEL- FIDELISSIMUM ET DEVOTUM, 
ISSIMUM ET DEVOTUM dixit etc. 
sibi, etc. 

It is a trifle, worth notice perhaps, that the compiler of 
L2 finding in Three Companions that Giles on meeting St. 
Francis falls down before him (flexis genibus), reproduces even 
this detail ( humiliter genujlectens\ which, however, does not 
appear in Li or in any other account of the incident. 

Of more significance is the following passage, relating to 
1 L.c. 54. a L.c. 56. 
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the giving of the mantle to a poor woman : in position the 
incident is given by both Li and L2 immediately after the 
reception of B. Giles. The Three Companions give an en- 
tirely different account of the incident in Chapter XI : their 
Legend does not attribute the act to B. Giles by name, but 
to “a certain secular brother ” : the whole setting is different, 
and yet there are certain remarkable similarities of diction 
between L2 and Three Companions, which do not exist as 
between Li and L2. 



XXIV Gen. (Z2.) 

Et STATIM VISUM fuit sibi 
QUOD ILL A COELUM ASCEND- 
ERAT, ET SENSIT PROTINUS 
NOVO GAUDIO SE PERFUNDL 



Three Companions . 
Statim 1 . . . visum est 
ei QUOD eleemosyna ILLA 
in COELUM ASCENDISSET, ET 
SENSIT NOVO GAUDIO SE PER- 
FUNDI. 



The handiwork of the copyist &nd compiler is quite mani- 
fest in this sentence. The authors of the Three Companions 
have the figurative idea that the alms ascends into heaven : 
the compiler of L2 fails to grasp the figure, and says instead 
that the woman ascended into heaven ! 

We have next the incident of the journey of St. Francis 
and B. Giles to the March of Ancona. 



. XXIV Gen. (Z2.) 

Beatus autem Franciscus 
statim cum FRATRE jEgidio 
versus Marchiam Ancon 1- 
TONAM perrexiL Et SANCTUS 
VOCE ALTA ET CLARA DECAN- 
TANS G ALLICE per viam Dom- 
inum magnifice collaudabat. 
Tandem dixit fratri ^Egi- 
DIO : “ SlMILIS ERIT NOSTRA 
Religio PISCATORI, qui MIT- 
TIT RETIA SUA IN AQUAM, 
CAPIENS MULTITUDINEM PIS- 
1 L.e. 76. 



Three Companions . 
Beatus 2 Franciscus, assu- 

mens FRATREM AiGIDIUM 
secum, iv it in MARCHIAM An- 
CONITANAM ; . . . vir SANC- 
TUS, ALTA ET CLARA VOCE 
laudes Domino GALLICE CAN- 
TANS, . . . Dixit autem 
Sanctus Franciscus ad FRA- 
TREM iEGiDiUM <( Nostra 
Religio similis erit pisca- 

TORI, QUI MITTIT RETIA SUA 
IN AQUAM, CAPIENS PISCIUM 
1 L.c. 58. 



Digitized by Google 




SOURCES FOR THE LIFE OF BLESSED GILES 39 



CIUM COPIOSAM, ET MAGNOS 
ELIGIT, PARVOS IN AQUA RE- 
LINQUENS ”. Et miratus est 
frater Algidius de huiusmodi 
prophetia videns, parvum ad- 
huc numerum esse fratrum. 
Licet autem Sanctus adhuc 
populo non plene praedi- 

CARET, TAMEN HORTABATUR 
per loca viros ac mulieres, UT 
DEUM diligerent ET TIME- 
RENT et POENITENTIAM fa- 
cerent DE PECCATIS. Et FRA- 
TER AlGIDIUS, UT sibi CRED- 
ERENT, cum OPTIME diceret, 
ADMONEBAT. 



MULTITUDINEM COPIOSAM, ET 
PARVOS IN AQUA RELINQUENS, 
MAGNOS ELIGIT in vasa sua ” 



Licet autem vir Dei non- 
dum PLENE POPULO PRAEDI- 
CARET, . . . TAMEN . . . 
HORTABATUR omnes, UT ama- 
rent ET TIMERENT Deum at- 
que POENITENTIAM agerent 
DE PECCATIS. 

Frater autem AIgidius 
ADMONEBAT audientes, UT El 
CREDERENT, quia eis OPTIME 
consulebat 



The historical accuracy of the Three Companions and of 
the compiler of L2 in the matter of this incident has been 
severely criticised. For the “ Three Companions ” alone gives 
this account of a missionary journey undertaken when St. 
Francis had three disciples only. Both Thomas of Celano 
and St Bonaventura are silent as to such a journey, and both 
speak of the occasion when the eight set forth, two and two, 
as the first. Still, the simile as to the fisher has the genuine 
Franciscan ring about it, and doubtless both the Three Com- 
panions in recording it and L2 in copying it are going back 
to an authentic tradition. 1 

The use of the Legend of Andrew of Spello is found on 
pp. ioo-ioi, where an incident is attributed to the life of 
B. Andreas of Burgundy. The Quaracchi Editors say in a 
footnote : “ Idem refertur de B. Andrea ex Hy spello (f 1254) de 
quo vide Breviarium Rom. Seraph, et Acta Sanctorum 3 Junii**. 

The Acta Sanct. 3 Junii , p. 357, give an account of 
Andreas of Spello. They quote a statement copied in 1689 

1 See also p. 46. 
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from an earlier document by John de Targurinis, dated 1368, 
purporting to be a compendium of an earlier work by Thomas 
Hispellas, Ord. Min., written in 1270. The passage is as 
follows : — 

“ A.D. MCCXLIX. Andreas in conventu Carceris fuit a 
Bambino Jesu sua praesentia consolatus sed a sonando vespertino 
perturbatus quoniam eunt relinquere opus fuit % eundi gratia ad 
Vesperas. Et postea , rediens subito Jesus ei dixit: ‘ Bene 
fecisti 9 Andreas , si aliter fecisses , hie me non invenisses. 
Potes aliquando relinquere Creatorem pro creatura . Sequere, 
sequere 9 ego semper tibi propitius ero! ” 

It would appear that the compiler of L2 has confused 
Andreas of Burgundy with Andreas of Spello and has quoted 
this story about him, probably from the original work of 
Thomas of Spello (1270), which is now known only in the 
Compendium of John de Targurinis. 

At least one passage in L2 appears to be a quotation or a 
reminiscence either from the First Life of Thomas of Celano 
or from the Liber de Laudibus of Bernard of Bessa. This is 
the passage on p. 79, of the distress of B. Giles at being called 
a hypocrite by a priest. Both Celano and Bernard tell the 
story of “a certain brother” without specifying B. Giles. 
On the whole it is more likely that Bernard of Bessa was the 
source from which the compiler of L2 drew. There is little 
evidence, if any, that he had ever seen the First Life of 
Celano, which had of course been suppressed as much as 
possible before his time. 

It is difficult to determine from what source the compiler 
of L2 derived his story, used in three places in the “ XXIV 
Generals,” how Brother Leo consulted B. Giles as to the 
breaking of the vase in which Elias of Cortona was collect- 
ing gifts for the erection of San Francesco. The story is 
found in a form possessing marked similarities to that of L2 
in the Vita f Leonis in the Speculum Vitae printed in 1 509. 
It would of course be questionable to assert that L2 drew 
upon the Speculum Vitae , when in view of the relative dates 
the opposite process might have been the case. But there is 
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good reason to suppose that the Speculum Vitae printed in 1 509 
is based upon very much more primitive documents, probably 
anterior to L2, and it may quite well be one of L2*s sources. 

In at least one place, viz. p. 77, of Anal. Franc., III., use 
has been made of the Will of St. Francis, where it is recorded 
how B. Giles, if unable to earn a bare living by his labours 
“ recurrebat AD MENSAM DOMINI PETENDO ELEEMOSYNAM 
OSTIATIM ”. 

But when all these sources have been taken into account, 
there still remains in L2 a considerable residuum which it has 
been impossible so far to trace to any particular source. It 
is possible that some day some fresh source will be discovered 
from which this unknown material will be derived : but on 
the whole it is more likely that this residuum constitutes part 
of the floating oral tradition, which was handed down in 
connection with the early disciples of St Francis. 

Sufficient has been said, however, to demonstrate that L2 
is a mere compilation which yields readily to literary solvents 
and drops into its constituent elements. The important point 
to notice is that one element in it, and that the backbone of 
it, is the document which appears in a separate form and also 
in the “ Fac secundum exemplar" cycle, the document which has 
been quoted as Li. Li does not drop to bits: Li cannot 
be shown to be derived from earlier sources : and why? 
Because it is a whole, because it is the work of one man who 
was an author, not a compiler : and if so, why not Brother Leo 
himself? For this position, other evidence will be produced. 

Before leaving this aspect of the matter, reference may be 
made to one peculiarity of L2, which is not found in Li. 
There are seven vernacular passages in L2 : — 

(1) P. 36. Bo, bo, molto dico e poco fo. 

(2) „ Faite, faite e non parlate. 

( 3 ) » Non dicis la, la, sed dicis*ca, ca. 

(4) P. 92. O becone, che tu sei. 

(5) 1 01. O mi fratello, o bel fratello, o amor fratello, 
fami un castello, che no abia pietra e ferro. O bel fratello, 
fami una cittade, che no abia pietra e ligname. 
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(6) P. 102. Lasciami iacere, se io non salisco in alto, non 
posso cadere. 

(7) P. no. Chi sei tu, cui io addimando et chi sono io 
che t’adomando. 

It is noteworthy that all these vernacular passages come 
in sections which have nothing corresponding to them 
in Li. 

From this somewhat detailed examination of the version 
of B. Giles 1 Life found in the “Chronicle of the XXIV 
Generals,” it is necessary to revert once again to the Short Life 
Li and consider its claims to be the work of Brother Leo, or 
at any rate to be nearer to his work than any other known 
version. In doing this, it will be necessary to use some at any 
rate of the admirable arguments used by Fr. Lemmens in his 
controversy with Fr. van Ortroy, S.J. 1 

It is first of all to be observed that the Short Life Li in 
each MS. claims to be the work of Brother Leo in the most 
categorical terms. 

Codex 1/63 (St. Isidore’s, Rome) ends with the following 
words as to its authorship : — 

u Usque modo scripsimus aliqua quae notavit frater sanctus 
socius beati Francisci” 

Codex F XI, 9 (Sienna) is more definite: — 

44 Explicit vita sancti Egidii scrip ta et compilata per fratrem 
Leonem sociutn eius et sancti Francisci.” 

The Liegnitz Codex ends thus: — 

“ Usque modo scripsimus aliqua quae notavit fr. Leo socius 
s. Francisci ” 

Codex Canonici Misc. 525 (Oxford) says: — 

44 Usque modo scripsimus aliqua quae notavit beatus frater 
Leo , socius sancti Francisci ” 

Codex Can. Misc. 528 (Oxford) goes even further: — 

44 Explicit vita beati Egidii quam composuit frater Leo et 
scripsit propria manu.” 

1 Lemmens, Documenta Anti qua Franciscana , i. (1901), pp. 9-36, answered 
by van Ortroy in Analecta Bollandiana , tom. xxi. pp. in et seq. : to which 
Lemmens replies most effectively in Doc . Antiq. Franc ., iii. (1902), pp. 8-12. 
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It is scarcely necessary even to point out with what re- 
serve and caution any such ascription to a mediaeval author 
must be taken. But it is fair to comment that Li claims 
Leonine authorship in a way that L2 does not. 

Unfortunately we do not possess a single document which 
can be unhesitatingly accepted as the work of Brother Leo 
and of him alone. There may be a good deal of his handi- 
work, probably in a derived form, in the Speculum Perfectionis : 
it is generally admitted that he was one of the traditional 
“Three Companions/ 1 but to what extent we possess their 
original work either in the document now known as “ Legenda 
Trium Sociorum i} or in any other form is a problem of great 
complexity. Nor can Fr. Lemmens’ attribution to Leo of the 
“ Liber de intentione sancti Francis ci” and of the “ Verba S.P. 
Francisci” be accepted without reserve, 1 though he has made 
out a good case. Consequently there is not at present any 
fixed standard of comparison by which the Leonine authorship 
of either Li or L2 can be tested. 

The most generally satisfactory test which can be applied 
is that of historical accuracy, provided that it is not carried too 
far, or used in too pedantic a spirit. For example, the criticism 
which has centred around the chapter in L2, describing the 
visit of St. Louis of France to B. Giles at Perugia, has not 
always distinguished between historical accuracy and genuine- 
ness of tradition. Granted that evidence cannot be produced 
to show that St. Louis ever was in Italy or ever visited B. Giles 
at Perugia, that does not of itself prove that the story is not a 
genuine and integral part of the Legend of B. Giles. 

That particular story is full of the unmistakable Franciscan 
spirit : but the question whether it is historically accurate or 
not is on quite a different plane from the question whether it 
can be accepted as part of the original tradition or not. 

It is, however, both fair and profitable to apply to the two 
versions Li and L2 the test, as to which in matters of fact 
approaches the more closely to the ascertained results of his- 
torical study. The result will be found to be in favour of Li, 

1 Lemmens, Doc . Antiq. Franc., Part 1 . pp. 75-106, Part III. pp. 12-15. 
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an additional reason for regarding Li as the nearer to Brother 
Leo’s work. Here are some examples : — 

The first relates to the exact place whither B. Giles went 
to meet St. Francis and join himself to him. The account in 
Li is quite clear : — 

44 dir i git gressus suos ad ecdesiam Sanctae Mariae de 
Portiuncula , ubi beatus Franciscus cum dictis duobus fratribus 
morabatur , quern locum f rater Aigidius ignorabat- Cum autem 
esset in trivio juxta hospitale leprosorum % devote orationi se dedit , 
ut illucsine impedimento aliquo Dominus eum dirigere dignaretur. 

This states definitely three facts : (i) that St. Francis was 
then living with his first two followers at Sancta Maria de 
Portiuncula, (2) that B. Giles did not know that spot, (3) that 
he arrived first at the cross-roads near the Lepers’ Hospital. 

L2 gives quite a different account : — 

44 versus hospitale leprosorum se transtulit, ubi tunc beatus 
Franciscus in quodam tugurio derelicto cum fratre Bernardo de 
Quintavalle et fratre Petro Cathanii morabatur 

Here the statement is that St. Francis with his two followers 
was living — not at Sancta Maria — but near the Lepers’ Hospital 
in a tumble-down hut, i.e. at RivoTorto. 

Ingenious attempts have been made to reconcile these 
divergent statements, which correspond to divergencies in the 
other early narratives. The most authoritative narrative is 
that of Thomas of Celano in his First Life : he states clearly 
(Chapter 21) that those early days were spent at Sancta Maria 
( coepit ibidem assiduus commorari), and that it was after the 
visit of St. Francis and his eleven followers to Rome for the 
approval of the Rule, that they took up their abode at Rivo 
Torto in the abandoned hut. The testimony of St. Bonaventura 
agrees exactly with this (Chapters II, 8 and IV, 3). So also 
does the Legend of the Three Companions, which, if it can be 
taken as accurate, explains the whole matter most clearly. 
The first home of the Founder and his disciples was Sancta 
Maria de Portiuncula. Thus in Chapter IX, 1 just before the 
coming of B. Giles, that Legend says : — 

a Vir autem Dei Franciscus , duobus, ut dictum est, fratribus 
1 Marcell, da Civ. edn., p. 56. 
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sociatus, cum non haberet hospitium , ubi cum eis maneret , simul 
cum ipsis ad quamdam pauperculam ecclesiam derelictam se trans- 
tulit , quae Sancta Maria de Portiuncula dicebatur. Et fecerunt 

ibi unam domunculam, in qua aliquando pariter morarentur.” 

A little further on, in Chapter XI, 1 the brothers, now six 
in number, return to Sancta Maria : — 

“ Statuto termino , omnes ad Sanctam Mariam de Portiuncula 
sunt r ever si.” 

Again in the same chapter they are still at the Portiun- 
cula : — 2 

“ Quadam autem die , venit quidam pauper ad ecclesiam 
Sanctae Mariae de Portiuncula , apud quam fratres aliquando 
morabantur ” 

though it is doubtful whether the incident here recorded is in 
its right chronological setting. 

Then in Chapter XIV they are found, after the return 
from Rome at Rivo Torto : — 5 

“ Conversabatur adhuc Pater cum aliis in quodam loco iuxta 
Assisium , qui dicitur Rivus-tortus , ubi erat quoddam tugurium 
ab hominibus derelictum, qui locus ita erat arctus , quod ibi sedere 
vel quiescere vix valebant” 

They quit this and go again to Sancta Maria, where they 
had formerly been : — 4 

“ Reliquerunt igitur dictum tugurium ad usum pauperum 
leprosorum, transferentes se ad Sanctam Mariam de Portiuncula^ 
iuxta quam in una domuncula fuerant aliquando commorati \ 
priusquam ipsam ecclesiam obtinerent” 

All this is perfectly self-consistent and is not in conflict 
either with Thomas of Celano or with St. Bonaventura or with 
the Li version of the Life of B. Giles. 

Against this the only early evidence is that of the Speculum 
Perfectionis , a much inferior authority, and even that evidence 
is none too clear : Chapter 24 says : — 

“ In primordio religionis quum fratres manerent apud Rigum 
Tortum.” 

The period after the return from Rome could be quite 

1 Marcell, da Civ. edn., p. 72. % Ibid., p. 76. 

* Ibid., p. 90. 4 Ibid,, p. 92. 
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correctly described as “ in primordio religionist for the Order 
was not recognised and did not officially come into being until 
the visit to Rome. Be that as it may, L2 in placing the 
reception of B. Giles at Rivo Torto is almost certainly inac- 
curate and has little or no support. Further, assuming that 
Rivo Torto and the deserted hut can be identified with the 
Lepers* Hospital outside Assisi, the Li version becomes even 
clearer. B. Giles directs his steps to Sancta Maria “which 
place he did not know he passes Rivo Torto and it is there 
that he seeks divine guidance as to the way. He assuredly 
would not have prayed for guidance where to find the Lepers* 
Hospital : any child in Assisi would have known that : but he 
might quite well not know where Sancta Maria was. 

Another example of the superior historical authority of Li 
is in the incident of the missionary journey with St. Francis 
to the March of Ancona. The argument from silence is ad- 
mittedly a dangerous one. Li says nothing about any such 
journey either immediately after the conversion of B. Giles or 
indeed at all. Here again Li is supported by the best and 
most authoritative sources, Thomas of Celano and St. Bona- 
ventura. The journey to the March of Ancona rests upon 
the evidence of L2, supported only by the Legend of the 
Three Companions. It is not impossible that the story has 
a basis of truth : the fact that Thomas of Celano does not 
mention it is not conclusive against it : still less the fact that 
St Bonaventura does not mention it, for he makes practically 
no historical statements outside what he borrows from Thomas 
of Celano. But in the absence of further positive evidence, 
Li must on this matter be regarded as superior to L2. 

To sum up the whole case for Li as nearer to the original 
work of Brother Leo than L2 : — 

1. It is antecedently unlikely that Li is a compendium of 
L2. 

2. L2 can be shown to be a complex work, a compilation 
from six or seven diffefent sources. 

3. Li is in practically every known MS. attributed to 
Brother Leo, generally by namei 

4. Li is more accurate in its statement of facts than L2. 
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Having thus reached the position that the Short Life, 
described generically as Li, is superior to the Long Life, 
described as L2, because it is nearer to the original work of 
Brother Leo, already described as [L], it remains to attempt 
to represent in diagrammatic or genealogical form the inter- 
relationship between the various extant texts or groups of 
texts. 

First of all, it becomes certain from an examination of C. 
(Cod. Canonici 528) and S. (F. XI 9, Sienna) that these two 
MSS. are very closely related and have a common progenitor. 
The best example of this is, as frequently occurs in the compari- 
son of MSS., an obvious mistake or blunder common to both. 
On page 56 C. reads : “ quos beatus franciscus dir exit ad diuer - 
sas vt monerent populum S. reads the same. In both it is 

necessary to supply from A. the word “ prouincias ” after 
“ diuersas” to make sense. Another mistake is on page 58: 
“ iuit ad sanctum Jacobum & ad sanctum Angelum & ad sanctum 
Nycolaum de Bari”. Both C. and S. have the words “ad 
sanctum Jacobum ” swhich are probably a mistaken repetition 
from the previous paragraph. A. and B. omit those words. 

Another example is one where it is uncertain whether A. 
is right or C. and S. On page 60: “ tunc septimo anno sue 
conuersionis misit eum ad quoddam heremitorium nomine 
Fabrione” . C. and S. agree in stating that it was in the 
seventh year. A. says “sexto anno”. But in addition to 
these more striking cases there are scores of minor variants 
in which C. and S. agree as against A. 

One remarkable general feature shared in common by C. 
and S. is the omission of the rubricated headings to the several 
chapters. On the whole this points to an early date, or 
dependence upon an early source. The rubricated headings 
are probably late. 

As might be expected there are a number of cases in which 
there is agreement betwen C. and S. which is shared also by 
B., as exemplified by Cod. Vat. 4354. 1 Thus on page 54 : “ et 

1 The present editor has not been able to work this out in detail, as he has 
not had access to Vat. 4354. He has worked upon the B. variants given by 
Lemmens in his footnotes. 
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indueret secum [sic] sicut f rater Bemhardum & sanctum fratrem 
Petrum , gut fuerunt primi fratres ”. So read B., C., and S. all 
quite correctly. When B. Giles joined St Francis there were 
only two brothers, Bernard and Peter. A. on the other hand is 
mistaken in adding a third, “ et fratrem Silvestrum ”. Silvester 
did not join till later. Numerous similar examples of agree- 
ment between B., C., and S. can be given : e.g. page 58, ad- 
dition of the clause “ Habent enim cisternas in ciuitate et extra 
de longe fontes ” ; page 62, “ de node ” instead of “ denote ” : page 
68, sentence added, “ Item dixit . . . gratiam sibi datam ”. 

On the other hand there are numerous clear indications 
that A. and L2 are somewhat closely connected. Among 
such may be mentioned : page 5 1 in Lemmens : insertion of the 
whole chapter beginning “ Dixit semel” : page 82, omission 
of the sentence “Nam ego sum . . . violenter” \ page 82, 
omission of the sentence “ Non est mirum . . . modo ” : page 
82, omission of the clause “iuxta festum sancti Benedict i 9 \ 

Further there are a few signs that L2 is connected with C. 
and S., but somewhat slightly. The best example is (pp. 78-80) 
that the whole section “ M or am fadens . . . reprehenderetf 
which is in C. and S. and also in L2, is not in A. or B. This 
may be interpreted to show that the compiler of L2 had ac- 
cess to the common original of C. and S., as well as to A. 

Finally there are certain features peculiar to A. and B. 
which indicate a connection in source between those two. 

The interrelation of the MSS. may be tentatively repre- 
sented as follows in diagrammatic form, but it must be 
observed that the diagram does not take into account the 
extraneous sources of L2 : — 
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For convenience of reference the MSS. indicated by letters 
are repeated here, those in [ ] being hypothetical : — 

[L] = Original work of Leo. 

[X] = Common source of C. and S. 

[Y] = Common source of B. and (more remotely) of A. 

C = Canonici Misc. 528. 

S = Sienna F. XI 9. 

B = Vatican 4354. 

A = S. Isidore's, Rome, 1/63. 

L2 = Chronicle of XXIV Generals. 

The author wishes, in conclusion, to thank the authorities 
of the Bodleian Library and Congregation of the University 
of Oxford for their courtesy in sending the Canonici MS. to 
the Library of University College, London, for several months 
for his use ; Professor Robert Priebsch for his advice and help 
in determining the interrelation of the MSS. ; Mr. Laurence 
Solomon for his assistance in settling certain difficult readings 
in the Latin text; and Mr. A. G. Little for his kindness in 
reading the proofs and making most valuable suggestions 
upon them. 
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TEXT OF CANONICI MISC. 528 AND 
TRANSLATION. 



[In editing the Latin text the following principles have 
been followed : — 

Contractions universally recognised are not indicated in 
the text. 

Italics are reserved in order to indicate that the editor is 
departing from the reading of the MS. Canonici Misc. 528, 
which is the basis. Where a letter or word is changed, that 
letter or word is put in italics and the MS. reading given in a 
footnote : where a letter or word or even a sentence is sup- 
plied, it is placed in italics between square brackets. 

In order to render the text more easily legible, the capital- 
isation of the MS. has not been followed : all proper names 
are spelt with capitals, whether the MS. does so or not : and 
capitals not required for proper names or for the beginning 
of sentences are not kept. 

For the sake of uniformity, v has been used throughout 
initially, and u in all other positions. 

The Latinity of the text is often peculiar and sometimes 
bad : obvious mistakes have been corrected, but peculiarities 
of usage, such as the use of se and sibi, where the correspond- 
ing forms of is, tile or ipse would be expected, have been left. 

The sections of the text have been numbered : the num- 
bers used are for convenience of reference the same as those 
used by Lemmens in his edition in Documenta Antiqua Fran - 
ciscana.] 



(so 
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Quomodo Frater Egidius venit ad sanctum Franciscum. 1 

[Fol. 217 v.] Ad excitandam 2 deuotionem nostram vt 
feruentius laboremus in opere dei, aliqua verba domini & 
magna opera eius, que spiritus sanctus est operatus in bea- 
tissimo patre nostro Egidio sancto, sicut a sociis suis intellexi 
& ab eodem patre nostro s multoties audiui, ad laudem dei & 
ad edificationem animarum nostrarum, licet indignus \scribere 
curaui ]. Ipse enim met dicebat: “Quanto aliquis plus dili- 
geret bonum alterius, quod dominus operatur in ipso, tanto 
magis illud bonum efficeretur suum bonum, dum modo sciret 
illud exfructare & lucrari et custodire, quia bonum non est 
hominis, sed dei ” Item dicebat : “ Non sum spirituals, sicut 
deberem, & non multum diligo & gaudeo de bono alterius, 
neque contristor & conpatior de malo & tribulatione alterius, 
ideo de bono & malo vnde deberem lucrari non lucror, vnde 
offendo caritatem, minuitur 4 bonum & incido in peccatum ” 



1. Vt autem ab ipso primordio conuersionis sue dominus 
nobis ostenderet* quod nouum & magnum edificium superedi- 
ficaret in seruo suo, magnam et prerogatiuam gratiam 8 infudit 
super eum, etiam cum adhuc esset in habitu seculari. Nam 
cum audisset a quibusdam consanguineis suis & ab aliis, vide- 
licet duobus annis post conuersionem bead Francisci, qua- 
liter Bernhardus sanctus de Quintavalle exemplo et consilio 
ipsius sancti secundum perfectionem sancti ewangelii vendi- 
derat omnia bona & de consilio bead Francisci distribuerat in 

1 Lemmens* version (A.) has an introductory sentence : “ Hie incipit vita et 
quaedam verba sancti fratris Mg idii magnae contemplation^, qui fuit quartus 
in ordine post beatum Franciscum S. reads instead : “ Incipit vita fratris 
Egidii de ordine fratrum minorum. De innitio penitentie, medio et fine.’* The 
introductory sentence is probably a later addition to the original text ; for a dis- 
cussion of the phrase “ quartus in ordine,’* see Lemmens, Doc. Ant. Franc., I. 
PP- 34-35- 

* MS. “ excitandum”. * A. adds “ auribus meis 

4 MS. reads “ mittam ”. • MS. reads “ vnde diceret ”. 

9 A. reads “ magnam praerogativam et gratiam ”. 
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How Brother Giles came to Saint Francis. 

To the end that our devotion may be stirred up and that 
we may labour more zealously in the work of God, I have 
sought, unworthy though I am, to write down to the praise 
of God and for the edification of our souls, some words of 
the Lord and some of His great works, which the Holy Ghost 
wrought in our most blessed father, Saint 1 Giles, according 
as I have learned from his companions and have ofttimes 
heard from the lips of our father himself. For he himself was 
wont to say : “ The more any man cares for the good, which 
is wrought by the Lord in another, the more does that good 
bring blessing to himself/ if so be that he knows how to 
husband and increase and tend it, for the good is not of 
man but of God ”. Also he used to say : “ I am not of 
spiritual understanding, as I should be, nor do I love much 
nor rejoice in another’s good, nor do I sorrow over and feel 
compassion for the hurt and suffering of another : and so I 
profit not from good or ill from which I should profit : where- 
fore I sin against charity, my good is diminished and I fall 
into sin.” 

i. In order that from the very beginning of his conversion 
the Lord might reveal to us His purpose to build a building 
new and great in the person of His servant, He outpoured 
upon him even while he was still in the garb of the world a 
double measure of His divine grace. For when he had heard 
from certain his kinsfolk and others, to wit two years after 
the conversion of Blessed Francis, how that the holy Bernard 
of Quintavalle , 2 following the example and counsel of the 
man of God according to the perfection of the holy Gospel, 
had sold all his goods and by the counsel of Blessed Francis 
had made distribution thereof in the presence of the Saint 
himself to many poor folk assembled in the square of Saint 

1 It will be observed that the Canonici text generally refers to Giles with 
the title “ Saint,*’ although he has not yet been canonized and although his 
cultus as Blessed was not confirmed until 1777. 

2 The full story of the conversion of Bernard of Quintavelle is found in 
I Celano, x. 24, 25, and in the “ Chronicle of the XXIV Generals,” Anal . Franc., 
IIL pp. 35, 36. 
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